
1 
 

The Anatomy of Arminianism 
Or, 

The Opening of the Controversies of these times 

(formerly handled in the Low-Countries) concerning 

the Doctrine of Providence, of Predestination, of the 

Death of Christ, of Nature and Grace, etc. 

Chapter 4: Of the Will of God 
 

by Peter du Moulin, Minister of the Church at Paris 
 

There are certain men crept in which were before ordained to this condemnation (Jude 4). 

 

 
 

London, Printed for Nathanael Newbery, at the sign of the star in Popes-Head-Alley 

Year of our Lord, 1635. 

 

Set up in a more readable format for the 21st century student 

 by Nathan Clay Brummel, 2022 



2 
 

Chapter 4: Of the Will 

of God 
 

Pierre du Moulin 

 

 

The will in man is the rational appetite, whereby man of his own accord, and 

with knowledge, moves himself to obtain good, whether it be truly good, or good 

only in show, and in the opinion of man. But sometimes the will is not taken for the 

faculty whereby we will, but for the act of willing or desiring: sometimes it is taken 

for the thing itself which we will, after the same manner as Saint Paul speaks in I 

Thessalonians 4, That the will of God is our sanctification. 

Will, in God, is not a rational appetite; for God is not capable of any appetite, 

yea, nor reason. But the will of God is that act of willing, whereby he either 

commands, appoints, or decrees. 

For the will of God is two-fold, the one is his decree, the other is his 

commandment. The decree of God belongs to the providence of God, and the 

commandment of God, belongs to his justice. By his decree he appoints and disposes 
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events; by his commandment he governs our actions. By the former will, God 

appoints what he will have done; by the latter, what he would have us do. All 

creatures obey the former, even the devils; only the faithful obey the latter, and yet 

not perfectly. 

These faithful men are esteemed just, not because they obey the decree of 

God, but because they are obedient to his commandment. So the wicked son, wishing 

the death of his sick father, sins against the will of God, although his wicked mind 

doth consent with the decree of God. On the other side, the son who prays to God 

for the health of his sick father, obeys the will of God, although by the decree of God 

his father’s death is certain, and the desire of the good son is contrary to the purpose 

of God. God forbids murder; and yet he decreed that the Jews should kill Christ, by 

which fact they sinned against God, howsoever they fulfilled his decree (Acts 2:23). 

Vortius himself acknowledges, “That God would not have had his people so soon 

sent away by Pharaoh” because had decreed not to bend the heart of Pharaoh to 

obedience. But as concerning the commandment it is no doubt but God commanded 

Pharaoh that he should send away the people without delay; for therefore God 

inflicted upon him so many scourges; because he did not obey the commandment of 

God. Neither by this will Vortius makes God guilty of hypocrisy, or fraudulent 

dissimulations, as he falsely lays to our charge. 
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These two wills, the Scripture sometimes mix, and take them promiscuously 

one for another. So, when Christ says in John 6 that he “descended from heaven, that 

he might not do his own will, but the will of him that sent him” it is certain that 

Christ understands both these two wills, because by those actions, Christ both 

fulfilled all righteousness and executed the decree of God. And therefore, either of 

these wills is called the purpose of God (Isaiah 46:10. Luke 7:30. Acts 20:27). 

This decree of God is properly and by itself called the will of God; the law of 

God is not so properly called his will, for the law is rather a document or lesson than 

his will, and rather a declaration, wherein God makes known to man, by what means 

he may be pleased, than what he has absolutely appointed to come to pass. For only 

of the will of God, so properly called, is that true which is said, “God does 

whatsoever he will” (Psalm 115). 

The promises and threatenings of God are yet more improperly called the will 

of God, seeing that by them God neither commands nor decrees anything absolutely; 

but they are declarations, whereby God declares what shall come to pass if a man 

obeys the law, or if he does not obey it; if a man believes the gospel, or if he does 

not believe it.  

Objection. Perhaps the promises and threatenings of God are his conditional 

decree that depend upon the performance of the condition by the pleasure of man. 
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Answer. But this cannot truly be said: For if it should be so this decree would 

not be certain by the will of God, although the event was certainly foreseen by him. 

Also, nothing can be imagined more absurd than to appoint God to decree anything 

with a condition, which condition, in the very moment in which he decrees it he 

knows will never be fulfilled. When a master says to a servant, if you will do thus, 

you shall have this reward, he declares that he will then give the reward when the 

condition is fulfilled. But God wills nothing which he has not willed from eternity. 

Indeed, God promises life under the condition of obedience but he decrees nothing 

under that doubtful condition. He does not elect Peter if he shall believe, but he elects 

him to faith that he might be saved. Neither was he only willing to preserve the 

Ninevites if they would be turned, but he also gave them repentance whereby they 

turned. 

Those who say that God’s decree is his secret will, but his commandment is 

his revealed will, seem to me to speak inconsiderately. For many things are made 

known to us of the decrees of God, not only those things which are made manifest 

by the events, but also many other things, which God in his word has taught us shall 

come to pass, as the coming of Christ or the general resurrection. 

Thomas and the Schoolmen distinguish the will of God in “voluntatem 

beneplaciti” and “voluntatem signi”; into the will of his good pleasure and the will 

of his sign (that is, his signified and revealed will). The members of this distinction 
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fall one into another: For many things of the will of his good pleasure are signified 

to us. Neither is the word “beneplaciti,” “good pleasure,” which in Greek is 

“eudomia” sufficiently applied here: For “eudomia” or “good pleasure,” for the most 

part includes love and good will, as we read in Luke 2:14, “On earth peace, towards 

men of good will” (See also Ephesians 1:5,9). But the decree of God is also extended 

to his judgments and to the punishment of the wicked. 

They do very ill, who see these two wills one against another and would have 

them be contrary. Surely if God should desire a man to do those things which he has 

forbidden to be done, or should keep back him, who is endeavoring to obey the Law, 

with an opposite barrier from his obedience; God should will things that are contrary; 

and should resist his own will: But his decree does not resist his commandment, 

when he requires those things from man, which do exceed man’s power, and does 

not administer to man that ability whereby he may fulfill what is commanded; for 

man himself is the cause of his own impotency and inability, neither is God bound 

to give those powers to man, which he lost by his own faults. He who is in debt does 

not owe less because he has consumed his estate; neither does that creditor deal 

unjustly who requires his debt of the bankrupt; because he does not consider him as 

a poor man, but as a debtor: Arminius therefore is deceived in reasoning against 

Perkins “He that will deny to anyone necessary help to perform the act of faith, he 

desires that such a one should not believe.” Certainly, he who will not give money 
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to a poor man, which is fallen into poverty by his own fault does not therefore desire 

he should be poor, or delights in his poverty. Nor is that any better which he adds: 

“As it cannot be said that God is willing that creatures should live, to whom he denies 

the act of his preservation: So also, it cannot be said, that God is willing that that 

action should be performed by anyone, to whom he denies his concurrence and help 

necessary for the performing of that action. These things, and other such like, does 

he ill beat upon, for he does use a similitude which is plainly a dissimilitude, for no 

man is bound to his “esse,” to his being, neither can God exact from him, that is not, 

that he should be: But to obey God man is naturally bound; Therefore God can 

rightly require of man what he owes, and yet is not therefore bound to give him the 

ability to obey and fulfill what he commands; for God is not bound to restore to man 

that power which was once given and is now lost by the fault of man. But here I 

would use the fittest words, and I had rather say, that God decreed not to give grace 

to one, whereby he should be converted and should believe, than to say, that God 

decreed that the man should be an unbeliever and impenitent: For the word 

“decreeing” is more fit to note out those things which God determined to do, than 

those things which he determined not to cure. 

Furthermore under the word “obedience” I comprehend also faith in Christ, 

for as much as it is one kind of obedience to which we are bound by the law, which 

commands that God be loved with all our heart, and with all our strength, and 
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therefore that God be obeyed, that his Word be believed, whatsoever it shall be that 

God shall command: Whence it comes to pass, that we cannot reject the doctrine of 

the gospel by unbelief, but we also sin against the Law by disobedience; which if it 

be so, although faith in Christ was not expressly commanded by the Law, nor was 

Adam before his fall bound to believe in Christ, yet it is certain that God 

commandment assent and reverence to be exhibited to his gospel, requires that that 

love which is commanded in the Law, and which is naturally due, should be yielded 

to him, that is, to Christ. 

All these things that have been spoken, tend towards the end that we might 

teach that there is no difference between these two wills of God. Let Saint 

Augustine’s Enchiridion to Laurentius, chapter 101 be read, wherein he teaches how 

God’s will may be done of them which do not the will of God: and that, that is not 

done besides God’s will,  which is done against his will. 

 


